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Overview 

1.  Introduction (Part One and Two) 
•  History of  St. Peter’s and my family 
•  Indigenous Writing Systems 
•  Cultural Context to understand claims of  Peguis First Nation 

2.  Bagijiganan (Gifts or Offerings) 

3.  Doodemag (Totems or Clans) 

4.  Provisions of  the Selkirk Treaty of  1817 
•  Traditional territories of  Peguis First Nation 
•  Responsibilities gifted to Lord Selkirk and settlers under 

Anishinaabeg Law  

5.  Keeyask and treaty responsibilities with Peguis First Nation 
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Introduction 
(Part One)  

•  Niigaanwewidam James Sinclair 

•  Doodem: Namegoshin (Rainbow Trout) 

•  Asst Professor, Dept. of  Native Studies, U of  Manitoba  

•  Research areas: Anishinaabeg culture & literature, Indigenous writing 
systems, Indigenous histories in Manitoba 

•  Books: Manitowapow: Aboriginal Writings from the Land of  Water (Highwater 
2011), Centering Anishinaabeg Studies: Understanding the World Through Stories 
(Michigan State UP 2013) 

•  Degrees 
•  B.Ed (Winnipeg) 
•  B.A. (Hons) (Winnipeg) 
•  M.A. (Oklahoma) 
•  Ph.D. (U British Columbia)  
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Introduction 
(Part Two) 

•  Niigaanwewidam James Sinclair 

•  Doodem: Namegoshin (Rainbow Trout) 

•  Anishinaabe, 1st degree Midéwiwin  

•  Patrilineal/Ancestral ties to St. Peter’s (Little Peguis), 
Peguis First Nation (member), Norway House Cree Nation 

•  Professional credentials  
inspired by upbringing in  
ceremony, community, and  
personal experience 
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St. Peter’s settlement 
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St. Peter’s settlement 
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St. Peter’s Removal of 1907 
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St. Peter’s Removal of 1907 
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Introduction to Indigenous 
Writing Systems 

9 
Mayan Codice of  Creation Story (pre-European contact)  



Introduction to Indigenous 
Writing Systems 
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Histories 
•  Cultural 
•  Intellectual 
•  Political 
•  Physical 

Stories 
•  Sacred/Creation Stories  
•  Creative 

Explanations 
•  Names 
•  Land (maps) 
•  Laws 
•  Land Claims  
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From: The Sacred Scrolls of  the Southern Ojibway. Toronto: The University of  Toronto Press, 1975.  

From: The 
Mishomis Book: 
the Voice of  the 
Ojibway, 
Hayward: Indian 
Country 
Communication
s, 1988.  
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The Path of  Life  
 
 
- Every petroform in 
Manito Api talks 
about how to form 
relationships and 
what is created 
through relationships 
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Bagijiganan (Offerings, Gifts)


-  Examples: food, time, names, etc.


-  Gifts form parameters of  relationship 

(family/community/nation) 


-  Mutually beneficial, both parties exchange


-  Must be accepted


-  As relationships revisited, gifts re-distributed in on-going 
process of  responsibility sharing in the interests of  
community-building


-  THIS IS ANISHINAABEG LAW
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Bagijiganan (Offerings, Gifts)


- Best seen at treaty time


-  Indigenous treaty negotiators gifted: 

- Knowledge

- Maps of  relationships and territory

- Laws

- Explanations how they were joining 
communities and where they belonged
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Bagijiganan (Offerings, Gifts)


Deeply ingrained social expectations for respect and obligation framed these 
exchanges. . . . There was as much a right and obligation to receive as to 
give, an idea embedded in the ascription of  familial relationships to all 
parties in the exchange. The closer the kin relationship, whether actual or 
fictive, the greater the implied obligations as well as assumed trust. 
Anishinaabeg oral tradition makes it clear, however, that as ‘pitiable’ as one 
may have been [at the outset of  a gifting relationship], when one accepted 
a gift from a human or manidoo, one had to fulfill promises made to 
perform appropriate ceremonies or use the gift in appropriate ways lest the 
individual become ill or the gift be withdrawn. By the same token, when 
accepting gifts, whether as a leader receiving gifts from another polity or as 
an individual getting gifts from the leaders they supported, a recipient 
acquiesced to the political messages and agreements that accompanied the 
gifts. Similarily, rejection of  gifts demonstrated rejection of  the messages 
proposed at their distribution. (32-33)



 
 
- Cary Miller, Ogimaag: Anishinaabeg Leadership 1760-1845 


 
(Lincoln: U of  Nebraska Press, 2010)
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Bagijiganan (Offerings, Gifts)


Settlers relied on bagijiganan for:

- Relationship-building

- Trade

- Travelling

- Survival


Even if  not fully understood, settlers legally 
committed to responsibilities by accepting gifts
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Bagijiganan (Offerings, Gifts)


Gifts we can see in operation today: 

•  Treaties

•  Knowledge of  



land/life

•  Names


- Manitowapow (


(spirit life water)


- Winnipeg


(dirty water)
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Fidler, Peter. “Cha 
Chay Pay Way Ti’s 
Map of  the 
Waterways of  a Part 
of  Northern Manitoba 
1806” [facsimile]. 
[1:1,267,200]. In: John 
Warkentin and 
Richard I. Ruggles. 
Manitoba Historical 
Atlas : a Selection of  
Facsimile Maps, Plans, 
and Sketches from 1612 
to 1969. Winnipeg: 
Historical and 
Scientific Society of  
Manitoba, 1969, 142.   

Site of  Keeyask 
Generating Station 

The Pas 
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Doodemag 

•  Doodemag (clan) system – “ode” (heart) 

•  James Dumont: “[t]he Clan System [provides] the cultural, 
education, family, spiritual, political, and social ordering of  
Anishinaabe society” (“Anishinaabe Izhichigaywin” 25).  

•  System Based on gift-giving  
•  Inherited through parents and ancestors (often through father) 
•  Given to children (often through father) 
•  Gifted to Anishinaabeg from animals to carry as commitments to 

relationship  

•  Animals carry relationships from water/earth/sky – these are 
gifted to Anishinaabeg through doodemag 
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Doodemag 

•  Anishinaabeg Clan 
System as social/
governmental model 
based on the notion of  
gift-giving 
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“The [governor’s] delegate then 
attached to the stake an iron plate on 
which the arms of  the king were 
painted; he drew up an official report 
of  the transaction, which he made all 
the people sign [by their chiefs], who 
for their signatures depict the insignia 
of  their families; some of  them drew a 
beaver, others an otter, a sturgeon, a 
deer, or an elk.” (347) 
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Doodemag signatures 

“In some cases it appears that the same hand drew 
all or some of  the images. As well, there was not 
always a one-to-one correspondence between 
pictograph and individual. Particularly in the 
seventeenth and eighteenth centuries, Anishinaabe 
pictographs were as likely to represent a father and 
sons, or brothers, or an entire extended family ‘clan 
segment,’ as a single individual.” (“Reading 
Anishinaabe” 16) 

 - Heidi Bohaker (historian, U of  Toronto) 
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Doodemag signatures 

“…if  you look at the historical record, all the chiefs [who signed 
treaties using their doodemag] weren't necessarily Crane clan 
chiefs or Loon clan chiefs; or the speakers who got up and spoke 
weren't always just the Loon clan… nobody got up and pretended 
to speak for all the Ojibwe nation back then because there was too 
many bands. You could say… all these chiefs would get together 
and form a confederacy and select a speaker or chief  speaker for 
all of  them. That was for that particular council, it didn't last for 
that chief's lifetime. They had these confederacies and they would 
select who would be the speaker for each time.” (as qtd. in 
Pitawanakwat, Anishinaabemodaa 223)  

 - Alan Corbiere (Anishinaabe M’Chigeeng historian) 
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Doodemag signatures 

•  Gifting Doodemag on treaties Anishinaabeg were giving 
bagijiganan of  recognition to settlers into their territory 

•  Doodemag markings gave settlers the same relational strands 
Anishinaabeg shared within families, human and non-human 
communities, and knowledge found in these relationships.  

•  Doodemag signatures signify the adoption of  settlers into 
these networks.  

•  Signing using Doodemag meant that Anishinaabeg were not 
only “agreeing” to a set of  legal arrangements over territory 
but introducing newcomers to the networks, laws, and 
responsibilities they were accepting.   

•  The acceptance of  these signatures by settlers signified to 
Anishinaabeg that settlers understood these responsibilities. 
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Bears 
Marten 
Catfish 
Snake 
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Selkirk Treaty of 1817 

Signatures of  Doodemag were gifts to Lord Selkirk and 
his ancestors signifying responsibilities to:  

- Indigenous peoples along the Red and Assiniboine 
Rivers within the Doodemag system 

-  Bears, Martens, Catfish, and Snakes 

-  Where these beings lived:  
-  rock 
-  earth 
-  water 
-  air 

 34 



Black Bear 
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Marten 
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Catfish 
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Snakes 
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Peguis Traditional Territories 

•  Peguis traditional territorial claims involves any lands in 
relationship with doodemag 

•  Peguis traditional territorial claims is centered around 
waterway travel (connections to communities like 
Norway House) 

•  Connections to Rock Paintings  
in Norway House  
referring to travels to Selkirk  

•  Echoes pattern of  marriage  
(as in my family) 
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Lake Winnipeg 
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Lake Winnipeg 
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Lake Winnipeg  

•  Increased of  pollutants into watershed results in rise of  
algae (“dirtier water”) 

•  Algae directly effects ecosystem, specifically fish and 
animals along food chain 

•  Since 1970s became a reservoir for hydro electric dams 

•  Natural water outflow pattern of  Lake Winnipeg into 
Nelson River has been altered (essentially reversed) by 
storing water in spring and early summer for use in fall 
and winter, basically forcing water to pool and produce 
more algae 

    (source: Lake Winnipeg Research Consortium, 2009) 
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Lake Winnipeg flow  
into Nelson River  
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